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Christianity

Nazr opposITION to Christianity took the form of elevating its own
world view into a matter of direct religious expression. The prayer for
children on page 241 represents an extreme example of this aim. It
was given to the children by the party welfare organization (NSV) in
a suburb of Cologne—to be recited before and after the free lunch
that was served. But however much the Nazis wanted to substitute
their world view for Christianity, they were careful to keep the tradi-
tional forms intact. Even the language they used in their speeches
often employed familiar Christian imagery. Hitler and Goebbels
talked about the “miracle of belief” (now meaning the Nazi faith),
appealed to “Providence,” and were not loath to call Mein Kampf the
“sacred book of National Socialism.” Indeed, the Fiihrer's closest
companions were called his “apostles,” while he himself was often
referred to as the “savior.” !

The attempt to fill the traditional framework with their own con-
tent meant bending Christianity itself into conformity with Nazi ide-
ology and culture. The “German Christians,” a group within the
Protestant Church, sought to accomplish this end. Their articles of
faith (1933) stress the figure of Christ and the Scriptures but inte-
1 Werner Betz, “The National Socialist Vocabulary,” The Third Reich (London,

1955), pp. 786-789.
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grate them into the community of blood through which they find
their sole expression. The German Christians were formed by the
Nazi party in 1932 in order to influence the elections to the Prussian
State Church which took place in that year. The attempt was a failure
and the Nazis learned their lesson.

Hitler now approached the desired transformation of Christianity
in a more indirect manner. In its platform the Nazi party had de-
clared its neutrality in religious matters, and Hitler after 1932 repeat-
edly assured the Churches that he would abide by that principle. In
reality the ideas of the German Christians lay in wait, to be applied at
the proper time. That the German Christian movement itself suffered
many splits after the seizure of power was of scant significance in this
regard.

The appointment of Hans Kerrl as Minister of Ecclesiastical Affairs
in 1935 should have been a sign for all to read, for he sympathized
with German Christianity. His time came in 1938 when the crisis
produced by Hitler over the fate of the Germans within Czechoslo-
vakia was at its height. At that point Karl Barth, the famous theolo-
gian, who was the spiritual leader of the resistance to a Germanized
Christianity, wrote a sympathetic letter to the head of the Czech
Protestant Church. The shibboleth of allegiance to the nation could
now be invoked against dissidents within the German Protestant
Church in order to bring them into line with the desired world view.

The instrument lay at hand. The Thuringian Christians, a splinter
group of German Christians, whose membership was not confined to
Thuringia, had issued a Manifesto for a new order of the Fvangelical
Church, This “Godesberg Manifesto” (1937) shrewdly makes use of
Hitler's decree of February 15, 1937, which called for a new Church
constitution while declaring the Fiihrer's own neutrality as to its form
and content: let the communicants themselves choose. This was, after
all, in accord with the Nazi party platform. Under the mantle of this
decree the Thuringian Christians shrewdly appeal to the separation
between Church and politics, a sound Lutheran doctrine. The call for
“clear principles” is also in accord with the tradition by which the
authorities had always regulated the Lutheran Church. But now this
call is turned against the Lutheran concept of “faith alone” and in-
fused with a “God-created Volkdom.” When Luther had supported
“the Powers that be,” for they are “ordained of God” (Romans, xiii,
1), the idea of enforcing a Germanic Christianity in the name of clear
principles had not occurred to him—or to his successors. In this man-
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ner t!le Thuringian Christians perverted the Lutheran traditional
faith in order to bend it toward the Nazi religion.

Hans Kerrl seized this opportunity and attempted to have the dec-
laration adopted as the official order of the Protestant Church. The

- bishops balked, and he had to make some changes. But in essence he

got his way; the opposition was temporarily disorganized by the accu-
sation of treachery toward the Sudeten Germans. The promised
Synod never met; no risks of dissent need be taken when legislation
by decree was the order of the day. Hitler could maintain his sup-
posed neutrality, and yet attain many of his true aims.

- The real face of the leadership is represented by Martin Bormann
in his confidential memorandum sent to all party district leaders
(Gauleiters) in 1942. Martin Bormann had been the chief of staff of
Deputy Fiithrer Rudolf Hess since 1933, and a year before this memo-
randum was written had advanced to the position of chief of Hitler’s
own Chancellory. This, then, represents the thoughts of an official
who by 1942 was regarded by many as the second most powerful man
in the Reich. This memorandum eventually came into the possession
of pastors opposed to the Nazis, who tried to spread it abroad in order
to .show the party’s enmity to Christianity. This, in turn, led to a
series of arrests as the secret police attempted to keep Bormann’s re-
marks from receiving wide publicity.

In this revealing document Bormann goes far beyond the German
Christians. He opposes what he calls “science” to Christianity, and
the very use of this word in connection with his ideology clearly shows
a belief in the Nazi world view as the final truth. God is present, but
as a world-force which presides over the laws of life which the Nazis
alone have understood. This non-Christian theism, tied to Nordic
blood, was current in Germany long before Bormann wrote down his
own thoughts on the matter. It must now be restored, and the cata-
strophic mistakes of the past centuries, which had put the power of the
state into the hands of the Church, must be avoided. The Gauleiters
are advised to conquer the influence of the Christian' Churches by
keeping them divided, encouraging particularism among them—pro-
ceeding in the opposite direction from that taken by the medieval
Hohenstaufen emperors, who had restored order in Rome.

- This plain speaking revealed the real aims of the Nazis, but in prac-
tice they maintained a slow pace: holding out the carrot of institu-

~ tional freedom and, at the same time, using pressure to eliminate any

divergence from their world view. The Protestant Church did react,
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but in a confused way. Only one consistent group in gpl?osition to
official policy emerged. The so-called Emergency A.SSOC.{atIOD. of Pas-
tors (Pfarrernotbund) was founded by Martin Nieméller in 1933.
However, increasing pressure upon dissenting ministers led to the for-
mation of a larger organization, the Confessional Church (Beken-
nende Kirche). It first met in 1934, and from then on throughout the
existence of the Third Reich it managed to hold together. It was not a
separate organization, but worked within the German Protestant
Church to resist the pressure of the state. These men attempted. to
expose the tactics by which the Third Reich sought to mold Christi-
anity into its own image. They also protested, with some courage, to
the authorities themsclves.

The example of such a protest which is reproduced here was ad-
dressed, in 1937, to Deputy Fithrer Hess. This particular pastor was
arrested for asserting the Jewish origins of Christianity—the very idea
which the German Christians had condemned and which the T1.1u-
ringian Christians promised to fight “in the name of our unsullied
Volkdom.”

The education of youth was the key here also: to remove them
from religious instruction would, in Bormann’s terms, remove the in-
fluence of the pastors—and therefore of their “swindle"v—from future
German generations. Once more the Nazis used an indirect approach
in order to accomplish their ends. But it was blatant enough to cause
the Ecclesiastical Council (Oberkirchenrat) of Wiirttemberg in 1939
to send a letter to all clergymen under its jurisdiction exposing the
Nazi pressure tactics which were being used. In view of the pressures
described in this open letter, the pathetic inquiry by some mothers
whether Hitler’s religious neutrality was still valid is signlﬁc?nt.’ Com-
ing as late as 1939, it can serve to illustrate the success of Hnt]er s two-
faced ecclesiastical policy, the kind of faith in the “justice” of 'the
Fithrer which many Germans retained to the very end. Ideological
instruction never won out over religious instruction before the cql—
lapse of the Third Reich, but it certainly made important inroads in
the schools.

The Catholic Church faced much the same pressure as the Protes-
tants, and their common concern is acknowledged in the letter of the
Wiirttemberg Ecclesiastical Council. Though individual priests and
even some bishops resisted this pressure and suffered persecution, no
resistance group like the Confessional Church dev_eloped. H1t]er had
made a treaty (Concordat) with the Papacy early in the Third Reich
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- (1933) and this worked to inhibit opposition to the regime. The
Concordat was supposed to guarantee non-interference with Church
institutions and organizations, including religious instruction in the
schools. But it was constantly eroded through Nazi pressure. To the
last, the majority of Catholic bishops clung to the view of the Reich
. as just another type of government, which in return for political sup-
port would give security to the Church and respect its tights. This
view of Nazi Germany conflicted with the reality of Nazi aims—and
the dilemma which resulted is well illustrated by Cardinal Faulhaber’s
- Advent sermons of 1933.

- Cardinal Faulhaber (1869-1952), Archbishop of Munich, was an
_important and powerful figure in the ecclesiastical hierarchy. His aim
in these sermons was to defend both the Old Testament and the Jew-
ish origins of Christianity from the Nazi onslaughts. But this defense
“had to be made in such a way as to avoid a direct attack on Nazi
policies. Faulhaber emphasized the Christian tradition which distin-
_guishes between the Jews before the coming of Christ and those that
came after. Modern Jews are cut off from Revelation, their Talmud is
merely a human document, and the ceremonial laws of the Old Test-
ament have no validity. These remarks, though they may be well
founded from the standpoint of Christian theology, must be read
- against the accelerating policy of excluding Jews from German life. By
i the time Cardinal Faulhaber preached his sermon, Jews had already
_ been excluded from the professions and public office and were being
forced out of the business world as well. Seven months earlier (April
7, 1933) the term “non-Aryan” had been officially defined to mean
any person of Jewish parentage or with at least one Jewish grand-
parent. To be sure, in view of these circumstances the Cardinal’s call
to reverence the Jewish religion must have sounded a note of courage.
_But his distinction between the modern Jews and those who lived
_ before Christ, his denial of the divine inspiration of the holy books of
the Jews, introduced a more ambivalent note. When, on November
10, 1938, the synagogues went up in flames there was no open protest
by any Catholic bishop, but Cardinal Faulhaber, though he remained
silent, was said to have sent a truck to rescue some of the religious
objects.?

- In his sermons Cardinal Faulhaber resolves his ambivalence by
making a distinction between the natural order and the order of salva-

'Gzlge‘nter Lewy, The Catholic Church and Nazi Germany (New York, 1964),
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tion—one being the province of the state and the other belonging to
the Church. But this traditional doctrine had already failed in the
Middle Ages, and it was to do no better in Nazi Germany. National
Socialism was, after all, no mere “political” movement but a total way
of life; both the natural order and salvation were contained within its
world view. A similar distinction between politics and religion had
been used by the Thuringian Christians to press for a Germanic
Christianity, and it would not prevent the Nazis from encroaching
upon the tasks of the Catholic Church.

The actual inroads made by the Nazis are illustrated by one exam-
ple: the decline of denominational nurses. Though most of the hospi-
tals were not owned by the Churches, Catholic and Protestant nursing
orders played a large part in German hospital care. Their destruc-
tion would further extend Nazi influence and at the same time would
work to the disadvantage of the Churches. The Nazis formed a nurs-
ing order of their own, and these women took the oath of allegiance
to Adolf Hitler (1936). The Catholic orders were weakened by the
fact that nuns were forbidden to assist in operations performed under
the Hereditary Health Law (see page 90). The Church came to re-

alize the handicap of this prohibition and in 1940 the nuns were freed
from it. Part of the reason given by the Papacy for this ruling shows
what was at stake: if the nuns did not assist in the operations, they 8
would be replaced by others (presumably National Socialist nurses).®

Here is an example which can be added to the tapestry of actions by
which National Socialism attempted to penetrate all institutions that
tended to lead a separate life.

Had the Nazis won the war their ecclesiastical policies would have E
gone beyond those of the German Christians, to the utter destruction 38
of both the Protestant and the Catholic Church. Martin Bormann's
religion would have triumphed and the children’s prayer become the 3

rule—the liturgical element so strong in Nazi culture would have
been the only liturgy available.

G.L.M.

8 Guenter Lewy, The Catholic Church and Nazi Germany, p. 263.

The Fiihrer Bequeathed to Me by the Lord

The new God, in which German youth were to believe, manifests

- himself in_ these “invocations” which children in Cologne, local
~ branch Reinau, were instructed to recite at the NSV children’s lunch
prl'Ogl’am:

~ Before Meals:

Fiihrer, my Fiihrer, bequeathed to me by the Lord,

Protect and preserve me as long as I live!

Thou hast rescued Germany from deepest distress,

I thank thee today for my daily bread.

Abideth thou long with me, forsaketh me not,

Fiihrer, my Fiihrer, my faith and my light!

i Heil, mein Fiihrer!

After Meals:

23 Thank thee for this bountiful meal,

Protector of youth and friend of the aged!

I know thou hast cares, but worry not,

I am with thee by day and by night.

Lic thy head in my lap,

Be assured, my Fiihrer, that thou art great.
Heil, mein Fiihrer!

From Johann Neuhiusler, Kreuz und Hakenkreuz: Der
Kampf des Nationalsozialismus gegen die katholische Kirche
und der kirchliche Widerstand (Munich: Verlag Katho-
lische Kirche Bayerns, 1946), p. 251.

Christ in the Community of Blood and Fate

G:_;'idglines for the Movement of German
Christians (National Church Movement) in
: Thuringia (1933)
1. We "Cern'lan Christians” believe in our Saviour, Jesus Christ, in
e power of His cross, and in His resurrection. The life and death of
241
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Jesus teaches us that the way of struggle is also the way of love and

the way of life.

Through God’s creation we have been put directly into the com-
munity of blood and fate of the German people and as the bearers of
this fate we are responsible for its future. Germany is our task, Christ
our strength!

2. The source
in the Bible and the witness borne to the f
New Testament is to us the holy attestation o
and of His Father’s Kingdom.

The Old Testament is an example of di

f the Saviour, our Lord,

vine education of a people.

For our faith, it is of value to the extent to which it permits us to

understand our Saviour’s life, cross, and resurrection.
3. As with every people, the ete

Fiihrer Adolf Hitler and in the
formed.

This Law speaks to us in the hi
blood and soil. Loyalty to this Law
honor and freedom. .

4. The way to the fulfill
German community of the
grace and forgiveness. Here burns the fir
sacrifice. In it alone does the Saviour meet the German people and
bequeath to it the gift of a stro
of German Christians that the
must rise in the National Socialist state o
the whole people.

One People! — One God

From Kirchliches Jahrbuch fiir die evangelische Kirche in ;
Deutschland, 1933-1944, edited by Joachim Beckmann :_

(Giitersloh: C. Bertelsmann Verlag, 1948), pp. 32-33.

and confirmation of our faith are God’s Revelation f
aith by the Fathers. The S

mal God also created a Law for our

people especially suited to its racial character. It acquired form in the S8
National Socialist state which he

story of our people, born of our '
demands from us the struggle for 5§

ment of this German Law is through the i
faithful. In it Christ, the Lord, rules as
¢ of the holy willingness to

ng faith. It is from these communities
“Cyerman Christian National Church” §
f Adolf Hitler, embracing

| — One Reich! — One Church!
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- The Task of Proclaiming Christ among
the German People

Principles for a New Order of the Evangelical
Church in Kegping with the Needs of the
Present Time

7 Through a decree of the Fiihrer and Reich Chancellor, issued on
February 15, 1937, it has been ordained that the Church, in full free-
__‘dOm and according to the decision of the communicants themselves,
' sh;l] provide itself with a new constitution and thereby with a new
rder.

Clea.r principles are required to assure the fruitful preparation and
execution of a general synod in the form of an Evangelical Church
~ Congress of Greater Germany.

Such principles are:

i 1. The Evangelical Church has learned from Martin Luther to dis-
_: _txn.gt.ush sharply between the realms of reason and faith, politics and
 religion, state and Church.

rI.'he National Socialist world view is the Volkish-political doctrine
W'hlc!'l determines and forms the German man. And as such it is also
lun::lmg upon German Christians. The Evangelical Church honors a
ivinely established order in the state and demands from its members
Jtotal service in this order.

2. The Gospel applies to all people and all times. The Evangelical
Church, however, has learned from Martin Luther that true Christian
th can powerfully unfold only within a God-created Volkdom. We,
herefore, decisively reject the political universalism of Rome and in-
ernational Protestantism.

3: .Thc National Socialist philosophy fights relentlessly against the
political and intellectual influence of the Jewish race on the life of our
Volk. In obedience to the divine order of creation, the Evangelical
urch affirms its responsibility to preserve the purity of our Volk-

ond that, in the realm of faith, there is no sharper contrast than
at between the message of Christ and the Jewish religion with its
le legalism and its hope for a political Messiah.

The Evangelical Church has the task of proclaiming the message
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of the revelation of God in Jesus Christ among the German people
in the manner in which the great Reformers, especially Martin Lu-
ther, have taught us to understand it.

5. The question whether it is possible to reach a unanimous agree-
ment on this divine message can be solved only if the existing tensions
within German Protestantism are borne with a powerful vivifying
spirit and if the necessary dialogue is continued in a spirit of truth and
conciliation. Therefore, a clear order must be created which assures
the preaching of the Gospel and fully provides for the spiritual needs
of all members of the Church.

(1937)

From Kirchliches Jahrbuch fiir die evangelische Kirche in
Deutschland, 1933-1944, pp. 299-300.

National Socialist and Christian
Concepts Are Incompatible
MARTIN BORMANN

National Socialist and Christian concepts are incompatible.
Christian Churches build upon the ignorance of men and strive to
keep large portions of the people in ignorance because only in this
way can the Christian Churches maintain their power. On the other
hand, National Socialism is based on scientific foundations. Christian-
ity’s immutable principles, which were Jaid down almost two thou-
sand years ago, have increasingly stiffened into life-alien dogmas. Na-
tional Socialism, however, if it wants to fulfill its task further, must
always guide itself according to the newest data of scientific re-

searches.

The Christian Churches have long been aware that exact scientific 3

knowledge poses a threat to their existence. Therefore, by means. of
such pseudo-sciences as theology, they take great pains to suppress or
falsify scientific research. Our National Socialist world view stands on

a much higher level than the concepts of Christianity, which in their
essentials were taken over from Judaism. For this reason, too, we can

do without Christianity.

The #
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~" No one }Nould know anything about Christianity if pastors had not
crammed it down his throat in his childhood. The so-called loving
God by no means reveals the knowledge of His existence to young
- \people,‘l.)ut amazingly enough, and despite His omnipotence, He
leaves this to the efforts of a pastor. When in the future our yout7h no
longer hear anything about this Christianity, whose doctrine is far
‘B__.elm\'r our own, Christianity will automatically disappear.

= It s al'so astonishing that prior to our own era nothing was known
to.{na.nkmd about this Christian God and even since then the great
| ajority ?f the inhabitants of our earth have known nothing about
Christianity. Because of this, according to the arrogant Christian
tgf%mq?, they are damned from the outset.

BN ot nintand, 25 o atve Giitiscs and thei ceic) benelet
60 : A ristians and their clerical benefici-
;bancs, a manlike being who is sitting around in some corner of the
ts_pbt':r'es. Rather, we must open the eyes of mankind to the fact that in
'Ig‘fdltlon to our unimportant Earth there exist countless other bodies
131 the universe, many of them surrounded, like the sun, by planets
and these again by smaller bodies, the moons. The force which moves
all these bodies in the universe, in accordance with natural law, is
hat we call the Almighty or God. The assertion that this world-force
worry about the fate of every individual, every bacillus on earth
ll!_lld tha!f it can be influenced by so-called prayer or other astonishiné
things, is based either on a suitable dose of naiveté or on outright
‘commercial effrontery.

In contrast, we National Socialists call upon ourselves to live as
naturally as possible—that is, in keeping with the laws of life. The
more thoroughly we know and attend to the laws of nature and life
the more we adhere to them, the more do we correspond to the will oé
th_t:_A]m:ghty. The deeper our insight into the will of the Almighty
t};l'c greater will be our success. ,
It follows from the incompatibility of National Socialist and Chris-
.ﬁln'c?ncepts that we must oppose any strengthening of existing
Chnstlan denominations and must refuse to give them any assistance
Wc. can make no differentiation between the various Christian con-
fq.’:nons. That is also why the idea of establishing an Evangelical
Rcufh Church by gathering together the various Evangelical Church
ies has to be finally abandoned. For the Evangelical Church op-
?tglﬂubigkeit: non-Christian theism.



246 NAZI CULTURE

poses us with the same hostility as the Catholic Church. Any
strengthening of the Evangelical Church would merely work against
us.

Tt was a mistake of historical consequence for the German emper-
ors in the Middle Ages to take it upon themselves again and again to
establish order at the Vatican in Rome. It is indeed a mistake that we
Germans are all too often prone to make, namely, to establish order
where our own interests would call for disunity and division. The
House of Hohenstaufen should have had the greatest interest in the
fragmentation of ecclesiastical power. From the point of view of the
German Reich it would have been highly profitable if there had not
been only one Pope, but at least two or, better, even more Popes to
fight among themselves. Instead, the German emperors and especially
those of the House of Hohenstaufen always worked for ecclesiastical
order and aided one Pope to gain power over his competitors, with
the result that, as soon as the Pope was strong enough, the emperors
got it in the neck from their “own” Pope. Yet, to strengthen its own
power position the Church has always exploited, and encouraged to
the best of its abilities, the particularism of princes and later on that
of political parties.

In carlier generations, the leadership of the people lay exclusively in
the hands of the Church. The state limited itself to passing laws and
regulations and above all to the task of administration. The actual
leadership of the people was not vested in the state, but in the
Church, which, through the agency of the pastor, exercised the
strongest influence over the lives of individuals, familics, and the
community as a whole. Anything that was not to the liking of the
Church was suppressed with unexampled ruthlessness. For centuries
the state had to borrow from the influence of the Church through the |
most varied donations. The Church alone decided whether it would
aid the state or range itself against it. The state was fully dependent |
on the assistance of the Church. The struggles of the German emper-
ors against the Pope, in the Middle Ages and in modern times, were g
always bound to fail, since it was not the emperor but the Church %
that exercised leadership over the people.

This ideological dependence of the state on the Church, and the §
fact that the state had relinquished the leadership of the people, §
eventually became so obvious that no one dared seriously to question ¥
it. Not to take this indisputable fact into consideration was regarded
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:fl rteh:fa;::vz l-(.)f political stupidity—up to the time of the [Nazi] sei-

For th.e first time in German history, the Fiihrer consciously has the
: Ieadershlp of the people entirely in his own hands. With the party, its
: su'bordmate apparatus, and the associations connected with it ,the

Fiihrer wrought for himself and the German Reich leadership a’n in-
strument that made him entirely independent of the Church. Any
_mﬂue.nce that would impair or damage the leadership of the people
.exercised by the Fiihrer with the aid of the NSDAP has to be elimi-
nated. To an ever increasing degree the people must be wrested from
‘Churches. and their agents, the pastors. Obviously, the Churches
from their standpoint, will and must defend themselves against this’
. Itlalss ;)f power. But never again must the Church regain an influence in
‘brgkeeidershlp of the people. This must absolutely and finally be
~ Only th.e Beich leadership, together with the party and the organs
- and associations connected with it, has a right to lead the people
]ust as the harmful influence of astrologists, soothsayers, and othel.'
‘I‘swmdlf.:rs has been suppressed by the state, so it must be made abso-
lutely 1r.npossible for the Church to exercise its old influence. Only
bvﬁratlllus 11.zlsI been c(iione C;:an the state leadership exert full influence

racial comrades. Onl i i

B el for l e y then will the future of Reich and Volk
j We would be repeating the catastrophic mistakes of past centuries
if after.our. comprehension of the ideological hostility of all Christian
denominations we were now in any manner whatever to contribute to
the strengt.he'ning of the various Churches. The interest of the Reich
does nc.)t.he in overcoming ecclesiastical particularism but, rather, in
maintaining and strengthening it. ’ ,

M. Bormann
Reich Leader

(1942)

From Kirchliches Jahrbuch fiir die evangelische Kirche in
Deutschland, 1933-1944, pp. 470-472.
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The Epistle of St. Paul Is in Error

Memorandum from the Confessional Church

In submitting the following facts [of persecution] as they have
been reported to us, we would like to address this question to you,
Herr Reichminister [Rudolf Hess]: In your opinion, how long will it
be possible to maintain domestic peace among our people, among
whom doubtless many racial comrades are convinced members of the
Christian Church and whose government, 01 the basis of Article 24
of its party platform, claims to extend protection to positive Christi-
anity, if state officials openly impede and persecute Christianity and
the Church? The following will show what we mean.

On Saturday, February 27—that is, on a day which was clearly
within the purview of the Fithrer's decree on choice’—Pastor Zed-
lacher in Hamburg, an Austrian citizen, was interrogated by the Ges-
tapo in connection with a Bible class he had conducted on February
24, 1937. We must call it utterly unworthy of a German official that
the material for this interrogation was procured by a professional in-
former who managed by stealth to gain entrance to the Bible class.
We must, furthermore, designate as intolerable and a mockery the

fact that, contrary to all assurances that the freedom of preaching
would be inviolable, Zedlacher was specifically criticized for using
Paul's Epistle to the Romans, Verse 11, as a text for his Jesson. It is
indisputably asserted in the Epistle to the Romans, Verse 11, that the
choice of Tsrael by God is unalterable. Zedlacher was only acting in
accordance with his duties as a Bible teacher when he passed on to his
pupils what is written in the Bible. The same applies to the assertions
for which the Gestapo criticized 7Zedlacher—namely, that Jesus was
not an Aryan but a Jew, and that despite Reichminister Kerrl's? con-
trary opinion, it cannot be denied that Christ’s sonship from God is
the fundamental dogma of Christianity from the standpoint of a con-

fessing evangelical Christianity. . . .

More monstrous even than his interrogation was the treatment to
which Zedlacher was exposed during the time he spent in protective
custody. How can responsible state officials justify the fact that in the i

1 This decree made religious instruction in schools a voluntary matter.
2 Hans Kerrl, Minister of TFcclesiastical Affairs.
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: :zgc:n}t;atulm camp an official of the Church was called a Jew-lover
:. mankindwf-:o:::e’ }?nil-kwas tolc.i that the best thing would be to save
e the likes of him? How can the protectors of positive
d1'1s .éa.mty account for the fact that a helpless prisoner was mocked
: bl:]ieirle {cult?d b}.r SS troopers on duty because he still happened to
gocier: 11?1 Ole Blfble, and was told that they would soon cure him of
b piety? One of these SS men—a guard paid by the state—even had
e 1psolence to ask the prisoner: “Would you like me to give your
"gz:;f]tmgs to your God, Jehova? He’s coming to visit us today.” When
3 allcher answered that this would not be necessary and that they
‘:oolslcds :(.)t moc?c the Lord, 'he was rudely barked at and ordered not
. impertinent. Seem'_]ngly [they said] he did not know where
w:; ‘\l\{gs,g (5:;1;1 they w]:med him that if he said just one more word, he
: severe beati " soli :
: ﬁnc‘;]cnt 3 severe | rfg \1;%;1'1(] be sentenced to five days’ solitary con-
. We also see a brutal mockery of Christian belief in the f
g'edlacher was asked whether he thought the Jew Jesus wmflfit 151;131:
him escape from the concentration camp and from the treatment he
: Kas rﬂ:::elvmt;; .from th(? guards._ We .shal] spare ourselves the recital of
h thinrgt::vo ting details, but in this connection we must point out
To us the deep significance of Zedlacher’s reports lies not alone in
3 e fact that they establish how grossly the Christian faith can be
',E:cked and persecuted within the framework of the state, but also in
) t they f-orce upon our consciousness the renewed aw;reness that
‘the very existence of concentration camps constitutes a heavy burden
or the Christian conscience. Zedlacher’s release from the concentra-
on camp, upon the intervention of the Austrian Consul-General
can gyhno means be considered a reparation for the wrong done, sincé
. cher was expelled from the territories of the Reich and left Ham-
burg on March 31, 1937, after, by the way, being bid farewell by a
e circle of the people among whom he worked. ’

(1937)

From Deutsche Kirchendokumente: Di
' : Die Haltung d
E&k(}nnendt;n ( iKHChe im dritten Reich, compi]egd l:;
. Jannasch (Zollikon-Zurich: Evangeli
1040) o 2t vangelischer Verlag A.G,,
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To Capture Youth

Stuttgart, June 19, 1939

To: All Deanery Offices
Subject: Ideological Instruction Courses

The attempt by both school authorities and special Urgan?zatigns to
induce Evangelical parents in Wiirttemberg to remove t}le:r clnldr(?n
from classes in religious instruction in school and to register them in
so-called classes in ideological instruction, continues even though, ac-
cording to reports received by us, the actions of parents have clearly
indicated how they feel about the question.

In a secondary school for boys, though the parents were ‘oper}ly
solicited, only 17 pupils out of 250 registered for the ideological in-
struction course; in a girls’ secondary school, the total was 23 stqdents
out of a total of 600. In both cases, the overwhelming majority 'of
parents clung tenaciously to their right to Evangelical or Catholic in-
struction for their children. It appears necessary to keep our pansl?es
constantly informed of these developments and to prow‘rlde _them W.lt]'l
detailed information on the methods by which ideological instruction
in the schools of Wiirttemberg is to be furthered.

In one parish in Lower Wiirttemberg, the parents had seve1:al
months ago declared themselves strongly in favor‘of rcgular special
children’s religious services, and were successful in thelr.demands.
Now these same parents with equal dccisivengss have rejected the
ideological instruction classes. The school prinmpa'l gave _cach' of the
children who had not yet been registered for the 1deploglcal instruc-
tion classes a mimeographed notice to take home to his parents, dated
May 17, 1939, which read as follows:

Your child is to attend a Recreation Camp at for ?he period
from to . According to the latest regulations, this vacation
will depend on whether you profess the world view of the Fiihrer
and, accordingly, send your child to the government-sponsored Na-
tional Socialist ideological instruction class. As you have nqt done_so,
you are herewith requested to register your child for the ideological
instruction. In case you do not wish to do so, please inform us accord-

ingly by a short, written notice.

The Principal
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In C,, the children of an elementary-school class were told that they
1ad to choose between ideological and religious instruction. They
would no longer be graded in religious instruction; instead, only ideo-
ogical instruction would be entered in their annual progress reports.
fany of them planned to attend a higher school later, they would no
onger be examined in religion, but only in ideology. Hence they
could draw their own conclusions as to what they had to do.
%&'{ln a municipality in the district of L., the school principal informed
 the children that their parents would soon be called upon to send
them to ideological instruction classes. On May 10, 1939, the parents
- held a meeting, attended by about 20 men and 150 women, which
-~ categorically rejected this demand.
At the same time about 50 fathers were suddenly summoned to the
Town Hall without being told why. There they were addressed first
by the mayor, then by the local group leader, and finally by the senior
master. Then a preprinted form was read to them and they were
~asked to sign it, All the fathers, with the exception of three or four,
did so. It was obvious that the signatures were largely motivated by
the senior master’s disclosure that ideological instruction was bound
- to come anyhow and it would therefore be better to sign now.
The event produced tremendous agitation in the community. On
the following day, groups of aroused citizens stood in the streets until
late at night and discussed the problem of ideological instruction in
the schools. Numerous women tearfully implored their husbands to
withdraw their children’s registration for ideological instruction; again
and again one heard the question whether mothers no longer had any
rights over their children and whether the Fiihrer's assurance that
everyone could seck salvation in his own fashion was still valid. In the
; oming, before school, some mothers sent their children to their fa-
“thers to beg them to withhold or recall their registration for ideologi-
cal instruction. These requests were all the more justified in view of
he fact that the fathers had had to register their decision at the Town
1 within less than half an hour, without being able to form a judg-
ent as to the consequences of their signatures. The distress of con-
ences and the agitation of the community were markedly great.
n a community near H., recruitment for the ideological instruction
vas carried out under especially overt pressure and threats. As was
orted from the community, a teacher said to a girl in the seventh
rade: “If you don’t take part in the ideological instruction class, I'll
pake you read the Bible until you're blue in the face.” To another
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child the teacher said: “What does your father do?” He,ilz;l letetctr(;
carrier.” “If he doesn’t sign, he'll see what‘wﬂl hapPen; 1;6:)H k avm]d
become a street-sweeper.” The school pr.mmpal hf‘mse.l aﬁx o
children who arrived without the desired signature: ;ﬂllS ;t.u 1nnec_
Bible about the last being the first no longer applies.” In ; his }(1:0(111 e
tion, the fathers and mothers, numbter!ng a'bout 1{?0, w1 ho ha o
withdrawn their children from the religious instruction E:Saslsgvggr L
vited to a parents’ meeting at the schoolhouse on April ,t -5;;1]00]
local Evangelical pastor, himself the father of an clen;enbary e
child, was not invited. When he came nf:vertheless, on't e gs;f. :wife
right as a father, it was most sharply pointed out to hlm1 an 11d e
that he had no right to enter the schoolhouse_, that ﬁe wcu:l d>
charged with trespass, and that he WOl:lld only dl.StLlrb the utnaf thei};
of the meeting. Several parishioners witnessed this treatmlt;.:n1 od =
pastor. The evening, therefore, was a very stormy onc. it nhd pect
planned not to allow any discussion from the floor. The dprlincs{i;
speech, interrupted by many excited catcalls, was folloge. . Zl . rl;g
and loud protests. The attacks against the clergy were ]ecnsg' 3{/{ "
solidly rejected. The excitement reached new heights when the Hying
i ad of H. was called to
El?::m;asr(élrllts had vigorously rejected this attempted un}])r;cede?lt;e;}
pressure on their consciences. Tfhe mc;eg?g bml}it; 1{}; ;nr; N ;cif:ms;l o
- cinal excused himself to a few ob those W
gﬂlndc :Ilzhe hard words that had been exchanged should befforgot]te:t E?n
both sides, since it concerned, in any case, a matter of a voiu Iy

character.

i lical parents and guardians 3§
At a meeting on May 4, 47 Evange I ju i
signed and sentgthe following letter to the Wiirttemberg Minister of |

Religion:

For several days the parents of children of s&;hqol age of thtisw li‘;]ia]tl}iz
declare their agreemen

have been pressured by teachers to dec

introductiog of ideological instruction m the classroom. The pz;ri(r)lltls_

most decisively reject this coercion and demm'ld full f_rcedom ) o

science as well as the cessation of the collection of signatures un

L Heil Hitler!

In T., the boys’ seventh-grade class had its so-called ideological in-

' . _ , t is, at a time fully
struction on April 24, 1939, from 9:30 to 10:30, tha IZ n:;y 5 attended. |

within the regular school schedule. Out of 32 pupils,

the scene. It could establish only that - 3§

=
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- The other 27 were gathered in another room for a spelling lesson and
. were given such a difficult dictation that the best pupil made seven
mistakes, the lowest forty-three. As punishment for this allegedly poor
performance, all the pupils were kept in school the next day from 2 to
- 4 o'clock, and several of them even until 4:30. Complaints were an-
ed by the principal with “This is perfectly in order.”

In A, the principal of a secondary school told a father who asked
or information on the ideological instruction course: “You know that
myself left the Church and you know my position toward Christian-
ty. I shall introduce ideological instruction along these lines. There
are to be no polemics, but the various religious faiths will naturally be
lealt with in the upper grades.”

- When he asked whether it was not true that the Reich Ministry
of Education had taken a different position on the problem of ideo-
- logical instruction and had in fact issued contrary regulations, the fa-
ther was told: “The regulations of the Reich Ministry of Education
are not binding for Wiirttemberg; the official publications of the
Reich Ministry are not generally read and only this or that regulation
ich is important is given any attention here.”

Referring to the traditional pre-confirmation instructions, the
ool principal continued: “Those who attend the ideological in-
truction could not also attend the confirmation classes.” He had told

his students in the ideological instruction class that he could not un-
derstand why any of them would want to be confirmed anyway. In

me places a special celebration was to take place after the fourth

de, but so far there were no general regulations about this.

¢ denied that any pressure would be exerted to secure registra-

for the ideological instruction classes. When told that some

ers had actually used high-pressure tactics, the principal made no

‘a community in Franconia, the principal of the two-grade ele-

entary school distributed a form letter to his pupils on Saturday,

20, at noon, which was to be signed by their parents and re-

hmled on the next day, Sunday, May 21, at noon. The form letter
tained the well-known text:

'he ideological disputations of our time have already led to numerous
ithdrawals of children from religious instruction and are bound to
d'to more. For all pupils who, at the request of their parents, no
nger wish to attend religious instruction in school, the Minister of
Religion has instituted classes in ideological instruction. A course in
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i‘deologica‘l instruction has also been initiated at the elementary school - The principal closed his speech with 255
in . Those desirous of further information are referred to the " should arrange a peaceful sefﬂcmer‘:rtlt' t111e TEquest that the mleeting
school principal, who will also accept registrations. Thereupon the local pastor said that am tlcfmterests el
In_ contrast to similar form letters distributed in other communities, & : Riily beachisved by permittfng Hin tPeace ul Set‘flem?n.t could most
this one carried the notation: “signed Mergenthaler.” B at the school, just as he had doie th o ossumc his:relfgions teachung
This circumstance greatly depressed parents who were economically cipal could rest assured that this elgrevmus o e The prin-
flependent upon him and caused immeasurable agitation among the S munity and that no further (lifii(:’lv.l(])tt: rest(;re harm.ony in the com-
independent farmers. On Ascension Day, at a parents’ meeting, the B agreed that this was the onl squt'lcs wlo_uld be raised. All present
school principal propagandized for ideological instruction: From now & principal to take, in his own yc, 11031 which they could advise the
on, every child simply had to participate in it; if on top of this Chi](i E S personal interest. With that the meeting
dren were also to take two hours of religious instruction in school an i . Inan g s
two more hours of denominational inst%uction from their local pastor, & ibrdcred 1:;:; ?re;?]fg&;ﬁ;?ga]t‘;“zsereszn_dtajlc’g-bearers. of the I-I'itler Youth
this would be too much for them. Therefore, the parents should take B yembers withdrew from religious i lt at relatives of Hitler .Youth
their children out of the religious instruction class at school. The end 3 ideological instruction withingthrc-:selns r}?Ctmn classes and applied for
result was that the school principal had only two registrations for the % * By such procedures a matter that“fee y f the inali :
ideological instruction class-—both from his own children. ; Bfents is withdrawn from the free 13 eOY}C_ Y tl;e inalienable rights of
On Tuesday, May 23, at a meeting of the local school board, the 3 * pelled toward an anti-Christian soluti mséon of the parents and pro-
principal tried again to push through the introduction of ideological % * to the contrary. ion, despite all official utterances
instruction. He had invited larger numbers of people to the board Th P
session. At the first offensive remark about the local pastor, who was - 8 { f':all&;):rl;s‘;it:ri\i}ligl(t]érliness?rt; t;le fon:l’ dbe. brought to the attention
present, a storm broke loose against the school principal. He was : + already, to report by July 1 on theeq uesti ’dlf they have not done so
shouted down. One member of the school board jumped at him, his tained in all campaigns for ide Im? 1ols used .and the results at-
fists waving, and uttered unmistakable threats. The school principal ools. Attention should be giveﬁ (igl(;artlizlitl;ucémntCk;SSCS " t}ae
r events, for example,

was told that the form letter with the notation “signed Mergenthaler” "~ to rem . .

was a matter for the courts. The principal from now on should adhere 3 ts oafrkc;i(]:?]?cc: n\:}?g E;:ef‘:lt;ltre t_etc}udcatmn e occqpatiqna] P

strictly to the legal regulations, which recognized the wishes of the & “struction classes: whether there IWl lbmw“ e the“. religious in-
parents as the only criteria for the religious instruction of their chil- % * support paymen,ts from som flav.(lz' f‘-‘len threats to withhold child
dren. The principal was told that he was creating chaos in the whole @S nomic pressure have been e (]3 aI:]“ ies,* or whether means of eco-
community and was deceiving the people. Ever wince he had arrived SRS mployed.

the whole town had experienced nothing but strife and turmoil; the 8 ) —
community had built several schoolhouses at great sacrifice and now B! '

he had driven the pastor from the school and declared that he was no 8 From Kirchliches Jahrbuch fiir die evangelische Kirche in
longer to be allowed to teach there. This was a grievous offense i Deutschland, 1933-1944, pp. 343-347.

against the community. 3 + 4 Child support payments were granted ilies wi .
g”VVe would like tot);ee whether we are no longer the masters of the * 7 ir?f}l‘m‘c“gﬁsi 1953frp’°testfg“f§rglig§z; ﬂl \!’T\l/(i]irrcttgxﬁge::; re;;h(:)i:ll;cné
school buildings which we have built with our money!” There were s e Confssions] Church (Bekennende Kirche). ’ °
loud shouts of acclaim when it was demanded that the pastor be rein- !

stated as religious instructor in the school. The principal declared that g

the decision in this matter was not his to make, since it had to be 3

referred to higher authorities. This caused a renewed uproar. :
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Judaism, Christianity, and Germany
CARDINAL FAULHABER

Already in the year 1899, on the occasion of an auti—S(fn:ihc demq?ln-
stration at Hamburg, and simultaneously in Chamberlain’s bqok he
Foundations of the Nineteenth Century,' a dgmand was raised for
the total separation of Judaism from Christianity, and for the com-
plete elimination from Christianity of all Jewish clements. Nearly two
decades later these ideas were once more propagated in such bgoks as
The Sin Against Blood, The Great raud, and The False God.? Juda-

ism and Christianity, it was maintained, were incompatible; the Jew- =

ish Bible must be replaced by a German Bible; Martin Luther h.ad
done only half his work, for in his Bible hg had m(l:Iuded the Scnp(i
tures of the Old Testament. Today these single voices have .s“.rcll.c

together into a chorus: Away with the 0O1d Test‘amentll A Cl'll'lStlanl?’
which still clings to the Old Testament is 2 ]e.WlSh religion, irreconcil-
able with the spirit of the German pcople. Children at school must no

longer be bothered with Bible stories of Joseph the Egyptian or thf: :
.. Given the present general attitude of mind, this

outcry is well calculated to shake the foundations of the faith in the 3

ancient Moses. .

souls of the German people.

Even the Person of Christ is not spared by this religious revolution.

Some have indeed tried to save Him with a forged birth certificate,

and have said that He was not a Jew at all but an Aryan, because there 4

were Aryans among the inhabitants of Galilee. But so long as histori-

. t "..
cal sources count for more than surmisc, there can be no doubt about &

the fact. The first chapter of the first gospel gives us the genealogy of

Jesus, with the title: “The book of the generation of Jesus Christ, the 2
Son of David, the son of Abraham.” Similarly, the Epis.tlc t_o the IPJ\O— ;.
mans attests the origin of Jesus from the seed of David ‘(1, 4). Un- 1
doubtedly the Galileans, a borderland people, were of mixed ong;:l.
But Christ was not born in Galilee; He was born in Bethlehem, the &

in’s Di dlagen des XIX. Jahrhunderts (1899) 3
E Honstoa, S e Grrl::t gﬁly for National Socialism but for &

was one of the most influential books,
German nationalism in general.

2 These were anti-Christian tracts, of which the most famous was Artur Dinter's

Die Siinde wider das Blut (1918). This novel praised Aryan purity and saw the |

Jews as the incarnation of evil.
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city of David, in the land of the tribe of Juda, and officially He was
entered in the register as a descendant of David. And so others now
take up the cry: Then we must renounce Him, if He was a Jew—and
the scene of the Gospel is re-enacted: “They thrust Him out of the
city and brought Him to the brow of the hill whereon their city was
built, that they might cast Him down headlong” (Luke iv, 29).
Again they took up stones to stone Him” (John x, 31).
;"' When such voices are raised, when such movements are afoot, the
‘bishop cannot remain silent. When racial research, in itself not a reli-
fgl'ous matter, makes war upon religion and attacks the foundations of
Christianity; when antagonism to the Jews of the present day is ex-
tended to the sacred books of the Old Testament and Christianity is
‘condemned because it has relations of origin with pre-Christian Juda-
fsm; when stones arc cast at the Person of our Lord and Saviour, and
his in the very year in which we are celebrating the centenary of His
work of Redemption, then the bishop cannot remain silent. And
therefore I preach these Advent sermons on the Old Testament and
its fulfillment in Christianity.
* On this subject I may claim to speak as a specialist, having spent
even years of my life lecturing on these questions in the University
‘of Wiirzburg, and having held the chair of Old Testament Scripture
in the University of Strassburg. . . .
~ So that T may be perfectly clear and preclude any possible mis-
‘understanding, let me begin by making three distinctions. We must
first distinguish between the people of Isracl before and after the
eath of Christ. Before the death of Christ during the period between
the calling of Abraham and the fullness of time, the people of Isracl
were the vehicle of Divine Revelation. The Spirit of God raised up
and enlightened men who by the law, the Mosaic Torah, regulated
= their religious and civil life, by the Psalms provided them with a
prayer book for family devotion and a hymn book for the public lit-
urgy, by the Sapiential books taught them how to conduct their lives,
and as prophets awakened the conscience of the nation with the living
ord, It is only with this Israel of the early biblical period that T shall
al in my Advent sermons.
er the death of Christ, Israel was dismissed from the service of
Revelation. She had not known the time of her visitation. She had
pudiated and rejected the Lord’s Anointed, had driven Him out of
the city and nailed Him to the Cross. Then the veil of the Temple

2
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t between the Lord and His people.
11 of divorce, and from that time

258
was rent, and with it the covenan
The daughters of Sion received the bi
forth Assuerus wanders, forever restless,
Even after the death of Christ the Jews are still a
Paul says (Rom. xi, 25); and one day, at the end of time,
the hour of grace will strike (R
Advent sermons T am speaking only of pre-Christian Judaism.

In the second place we must distinguish between the Scriptures of
the Old Testament on the one hand and the Talmudic writings of
post-Christian Judaism on the other, whether these be glosses and
commentaries on the biblical text or separate 1
especially the Talmud, the Mischna, an
Schulchan Arukh. The Talmudic
were not prompted by the Spirit of
of pre-Christian Judaism, not the
New Testament has accepted as her inheritance.

Thirdly, we must distinguish in the Old Testament Bible itself be
tween what had only transitory value and what had permanent value.
The long genealogics had value in ancient times, but their valuc was
not permanent; similarly the numerous regulations for the ancient
sacrifices and ceremonial cleansings. I'or the purpose of our subject we
are concerned only with those religious, cthical, and social values of
the O1d Testament which remain

Let us venerate the Scriptures 0
set the Old Testament and the New on
Scriptures of the New Testament, the Gospels,
tles, the Epistles, and the Apocalypse must hold the p
But the Scriptures of the Old Testament arc
fore they are sacred books, precious stones for the buil
kingdom, priceless values for our rel
the Church has stretched forth her protecting han

tures of the Old Testament; she
books of the Old Testament and

into one volume, and she has used the text o

also in her liturgy. By accepting these books

become a Jewish religion. These books were n
they are inspired by the Holy Ghost, and thercfore they are

of God, they are God’s books. The writers 0

cils, the Psalm-singers were

for them too

Talmud, that the Church of the

f the Old Testament! We do not

the same level. The Sacred

Christianity does no

over the face of the earth.
“mystery,” as St.

om. xi, 26). But—I repcat—in these 2

eligious works; I mean .
d the medieval code of laws, &
writings are the work of man; they &
God. It is only the sacred writings 38

as values also for Christianity. . . . 8

the Acts of the Apos-
lace of honor.
Jso inspired, and there-
ding of God's 8
igious guidance. And therefore
d over the Scrip- §

has gathered together the forty-five §
the twenty-seven books of the New
f the Old Testament ¥

ot composed by Jews; &
the word |

f them were God’s pen-d
harps in the hand of God, the prophets ¢
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‘were announcers of God’s revelation. It is for this reason that the
S.cnptures of.the Old Testament are worthy of credence and venera-
tion for all time. Antagonism to the Jews of today must not be ex-
tended to the books of pre-Christian Judaism.
. In the New Testament, in the Epistle to the Hebrews (ch. 11)
Abel, Enoch, and other figures of Old Testament history are held up
as mod.cls of faith to be imitated by Christians. St. Francis of Assispi
once picked up a scrap of paper from the ground. “Let no man tread
this und’f:r foot,” he said, “for the name of God can be written
thereon.” Let no man trample under foot the Sacred Scriptures of the
..l?i]ndg'l;erfg:me%t;tfo; }:he name of God is written there. Cardinal Man-
said to the Jews: “I sh i
B“;:: e reverencg e ycur:-”ould not understand my own reli-
- Let us venerate the Scriptures of the Old Testament!
not .allow Bible history to be abolished in our schools!n';’.h:s\szdbi]]glticﬁ
:colrlli ]ha\treda grgat ?gucational value in the school, so long as they are
We ccted and told in attracti 1
B e ke theu Tive ttractive language, and if the teacher knows
Side b)'( .side with the Bible there is a second source of revelation
,the Tradition of the Church. Side by side with the Book stands the
living teacher, the authority of the Church. Beside the good pasture
stands the good shepherd, beside the precious materials for the build-
ing stands the good architect. Therefore the anti-Moses movement
does not affect us Catholics so vitally as our separated brethren, who
regard the Bible as the sole foundation of their faith. To these,sepa—
: ted I?rethren we stretch forth our hand to make common cause with
:.thcm in defense of the sacred books of the Old Testament, so that we
~may save them for the German nation and preserve th,is precious
treasury of doctrine for the Christian schools. . . .
i X rom the Church’s point of view there is no objection whatever to
";n_cml rescarch and race culture. Nor is there any objection to the
endeavor to keep the national characteristics of a people as far as pos-
sible pure and unadulterated, and to foster their national spirit b
emphasis upon the common tics of blood which unite them Fronz
the Church’s point of view we must make only three conditions:
t, love of onc’s own race must not lead to the hatred of other
‘nations. Sccondly, the individual must never consider himself freed
from the obligation of nourishing his own soul by the persevering use
( :;hc mcans of grace which the Church provides. The young man

&

'

¢
b

i
-
i~

i

t

]

&



260 NAZI CULTURE

who is always hearing about the blessedness of his own race is apt too 1

casily to conceive that he is no longer bound by duties to God and His
Church, duties of humility and chastity. Thirdly, race culture must

1ot assume an attitude of hostility to Christianity. What are we to say 4
of the monstrous contention that Christianity has corrupted the Ger- =
man race, that Christianity—especially because it is burdened with 3

Ol1d Testament ideas—is not adapted to the genius of the nation, and

that therefore it is an obstacle in the way of the national conscious- i

ness?

those who are born of God (John i, 13). Christ also clearly distin-

guished between what flesh and blood had revealed and what was
revealed by the Father in Heaven (Matt. xvi, 17 foll.). We are Chris- &
Hans not because we are born of Christian parents; we arc Christians &
because after our birth we were reborn and made a new creature by &

baptism in Christ (2 Cor. xv, 17.

No nation ever insisted more on race and ties of blood than the
Israclites of the Old Testament. But in the fullness of time the dogma =8
of race was eclipsed by the dogma of faith. Around the cradle of Beth- §
lehem there were Jews and pagans, shepherds from the land of Juda
and wise men from the East. In the kingdom of this Child, according
to the words of His Apostle, “there is no distinction of the Jew and &

the Greck, for the same is Lord over all” (Rom.x, 12).

What is the relation of Christianity to the German race? The
Christian, so long as he observes the above conditions, is not forbid-
den to stand up for his race and for its rights. It is possible, therefore,
without divided allegiance, to be an upright German and at the @
same time an upright Christian. Hence there is no need to turn our
backs upon Christianity and to set up a Nordic or Germanic religion, 3
in order to profess our nationality. But we must never forget: we are
not redeemed with German blood. We are redeemed with the Pre- =
cious Blood of our crucified Lord (1 Pet. i, 9). There is no other name &

What is the relation of Christianity to the German race? Race and
Christianity are not mutually opposed, but they do belong to different g

orders. Race is of the natural order; Christianity is a revealed religion
and therefore of the supernatural order. Race means union with the 88
nation; Christianity means primarily union with God. Race is nation- &8
ally inclusive and exclusive; Christianity is a world-wide message of
salvation for all nations. The concepts of revelation and redemption, S&&
of supernature and grace must not be watered down. The fourth gos- =8
pel makes a neat distinction between those who are born of blood and &
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- and no other blood under Heaven, in which we can be
-name and the blood of Christ. i eseey, Hkthe

From His Eminence Cardinal Faulhaber, Judaism, Chris-
tianity, and Germany: Advent Sermons Preached in St.
Migllacl's, Munich, in 1933, translated by Rev. George D.
Smith (London: Burns, Oates & Washbourne, Ltd., 1934),
PpP- I-ﬁ, 13-16, 107-110. (Reprinted by permission of the
Macmgllan Company, New York. Copyright 1934 by the
Macmillan Company; and Burns, Oates & Washbourne
Ltd., British Commonwealth copyright.) ’

Nurses and Philosophy

‘For the first time, National Socialist nurses have taken the oath of

eF . o

.:lllisegfancc to thfa Fiihrer and Reich Chancellor in the Cologne-Aachen
A tr‘lct, aC(.:or(.img to a report by the National Socialist Party Press
:_Scm ce. District Leader Groh¢, who administered the oath in the

resence of Reich Women Leader Scholtz-Klink and Distri
. 2 trict Super-
tendent Hilgenfeldt, explained why the formation of NationaIPSo-

cialist Sisterhoods had become necessary.

The number of denominational nurses had fallen off to such an
tcflt .that there was no lt.)r-lger any guarantee for efficient nursing
ce in the future. In addition the future would present tasks which

co'uld properly be performed only by men and women fully imbued
“mth thc. philosophical attitude of National Socialism. The bishops
had fo.rbtdd.cn nuns working as nurses to assist in the casc of certain
operations, in consequence of which in the interest of the patients

c.fonnatlo‘n of National Socialist Sisterhoods became an uncondi-
onal necessity.

F'!'om the Frankfurter Zeitung, Oct. 6, 1936. (Wiener
Library Clipping Collection.)
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